TORU YAGI 


ON VARTTIKA 3 ON PANINI-SUTRA 6.4.24: 
IN CONNECTION WITH KIRATARJUNIYA 6. 24 


Bharavi’s Kiratdrjuniya 6.24 runs as follows: 


dhrtahetir apy adhrtajihmamatis caritair munin adharayahi Sucibhih, 
rajayam cakara virajah sa mrgan kam ivesate ramayitum na gundh '. 


This stanza is treated, side by side with its commentary, in 
Roodbergen’s painstaking studies of Mallinatha’s Ghantdpatha, com- 
mentary of the Kiratdrjuntya ?. His translation is as follows ay 


Not possessing a crooked mind although he wielded a weapon, surpass- 
ing the sages by his conduct, free from (the guna called) rajas-, he 
(Arjuna) delighted (even) the deer. (Indeed,) whom can virtue not win 
over? 


What attracts our attention is the fact that Bharavi uses the form 
rajayam cakara instead of the expected one ranjayam cakdra. For, in 
Panini’s Astddhydyi *, there is no rule which prescribes the elision of 


1. Cf. MP. DURGAPRASAD and K.P. Paras (eds.), The Kiratdrjuntya of Bharavi 
with the Commentary(Ghantapatha) of Mallinatha, Bombay, 1933. 

2. Cf. J.A.F. ROODBERGEN, Mallindtha’s Ghantapatha on the Kiratarjuniya, I- 
VI, Leiden, 1984. 

3. Ibid., p. 344. 

4. P. Panini’s Astadhyayi, ed. in N. Misra, The Kasikd, pts. 1-1, Varanasi, 1986. 
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the penultimate n of the root ranj- “to dye/delight [mentally or 
sensually]” when the suffix -i<nic> forming a causal base follows 
immediately after it, although the former is desirable from the point of 
view of a metre, which is called pramitadksard °*. Mallinatha justifies 
this use of Bhdravi on the basis of Vt. 3 “rafijer nau mrgaramane” © 
without attributing it to the metri causa. In this paper I try to grasp the 
intention of Mallinatha appealing to the present Vz, which exclusively 
depends on the interpretation of the Vi. 


I 
The Ghantdpatha ’ on 6. 24° runs: 


Viraja rajogunarahitah so ’rjuno mrgan rajayam cakara 
ramayam 4sa. ‘rafijer nau mrgaramane nalopo vaktavyah’ iti nalo- 
pah. His translation ° is: 


Virajah (means) rajogunarahitah ‘free from the guna (called) 
rajas’ (sg. nom. masc.). Sah (here means) arjunah ‘Arjuna’. Mrgdn. 
Rajayaémcakdra (means) ramaydm dsa ‘he has delighted’. Deletion of 
n (takes place) by (the statement) rafijer nau mrgaramane nalopo 
vaktavyah ‘the statement should be made that the n of (the verbal 


O90 


base) rafij- is deleted in the causative, when it means “hunting deer”. 
He notes as follows °: 


Vt. IU on P.6.4.24. For instance, rajayati mrgdn ‘he hunts deer’, 
rafijayati paksinah ‘he hunts birds’, rafijayati mrgdn trnaddnena ‘he 
delights deer by feeding them grass’. See the SK, No. 2605 on 


5. Cf. e.g. Pingala 6.39 “pramitdksara s-j-au s-au”, 1.4 “va-su-dha s” and 1.6 
“ka-da-sa j”; ed. in Pt. KEDARANATHA, Chandahsastram of Pingalandga (rp.), Delhi, 
1994. Cf. also V.S. AptE, The Practical Sanskrit-English Dictionary, pt. UI, 
Appendix A (Sanskrit Prosody), Poona, 1959. 

6. Vt. Varttika in Mbh Mahdbhasya, ed. in F. KIELHORN (rev. by K.V. 
ABHYANKAR), The Vydkarana-Mahdabhasya of Patafijali, Poona, vol. Il, 1965, vol. TI, 
1972. 

7. Cf. M.P. DURGAPRASAD and K.P. PARAB, op. cit., p. 83. 

8. Cf. J.A.F. ROODBERGEN, op. cit., p. 344. 

9. Cf. Ibid., p. 516. 
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P6.4.91. Accordingly, rajayam cakara mrgan should mean ‘he has 
hunted deer’. Only then M. is justified in quoting the Vr. But the con- 
text (compare prayatah + ahimsddiniratah, Kir. 6.22) makes it clear 
that rajayaém cakdra mrgan is to be understood in the sense of ‘he has 
delighted the deer’. Therefore the Sanskrit expression is apaniniya, 
and M. is wrong in quoting the Vr. 


I 


P.6.4.24 “(*angdnam 1) aniditam hala upadhayah (na-lopah 23) 
kniti” means: The elision takes the place of the penultimate n of [a 
verbal base] ending in a consonant among verbal bases which do not 
have as index the short vowel i on condition that [a suffix] having k or 
nas index follows immediately [after it]. 

Mbh on Vi. 3 runs as follows '°: 


rafijer nau mrgaramana upasamkhyanam kartavyam. rajayati mrgan. 
mrgaramana iti kimartham. rafjayati vastrani. 


The addition of the wording rafijer nau mrgaramane [to P.6.4.24] 
must be done. [And it must be construed with the latter as this: raijer 
(upadhaya na-lopah) nau mrgaramane (the elision takes the place of 
the penultimate n of the verbal base ranj- in the sense that the deer 
delight on condition that the suffix -i<nic> follows immediately after 
it).] [The motivation of the present addition is the phrase] rajayati 
mrgdn “he causes deer to delight, i.e., he delights deer”. For what [has 
the wording] “in the sense that the deer delight” [been made mention 
of]? [It has been made mention of in order to prevent the present 
elision from being applied to the root ranj- when this denotes the 
other senses just as in the phrase] rafijayati vastrdni “he causes 
clothes to dye, ie., he dyes clothes”. 

The Pradipa '' on Mbh : rajayatiti. nalope vrddhau ca ‘jani-jFs- 
knasu-raiijo ’mantas ca’ iti mittvad dhrasvah. 


10. Cf. F. KIELHORN, op. cit., p. 194. 

11. Cf. B.S. Buixam Jost et al. (eds.), Vyakaranamahabhasya of Pataiijali with 
The Commentary Bhasyapradipa of Kaiyata Upadhyaya and The Super Commentary 
Bhasyapradipoddyota of Nagesa Bhatta (rp.), vol. Il and V, Delhi, 1988, p. 301. 
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On rajayati. When the elision of n [occurs according to the pre- 
sent additional rule at the stage “‘ranj-i-”] and [, then,] the vrddhi 
vowel [a takes the place of the penultimate short a of the verbal base 
ra°j- according to P. 7.2.116 at the stage “ra?j-i-”], the short vowel [a 
takes the place of the penultimate d according to P. 6.4.92 at the stage 
“raj-i-” | because [the root ranj-] has the phoneme m as index accord- 
ing to [the gana-siitra '*] “jani-jfs-knasu-ranjo ’mantds ca (mitah)” 
(the roots jan-, jf-, knas-, ranj- and those which end in am, too, are 
endowed with the phoneme mm as index). 

The Uddyota comments: mittvad dhrasva iti. atra mrgaramanam 
~ dkheta ity eke. pare tu ‘rajaydm cakdara virajdh sa mrgdn’ iti bhara- 
viprayogdn mrgaramanam yathdsrutam eva. ata eva bhagavata 
‘rafijayati vastrdni’ iti pratyudahrtam ity ahuh. 

On mittvdd dhrasvah. Some [grammarians insist]: Here [,not 
there in Mbh on Vt. & on P. 3.1.26, the compound] mrgaramana- [con- 
ventionally means] “shunting”. Others say: Because of Bharavi’s use 
“he, free from passion, has delighted deer”, [the compound] mrgara- 
mana- [denotes an etymological sense, i.e., the sense of deers’ 
delighting, i.e., the sense “deer delight” (mrgd ramante) '*] just as it 
has been heard. For this very reason, by the Venerable (Patafijali) the 
phrase “he causes clothes to dye, i.e., he dyes clothes” was adduced as 
a counter example. 

Thus we know that there are two interpretations with regard to 
the meaning of mrgaramana-. 


Ii 


Already the compound mrgaramana- occurs in Mbh on Vt. & on 
P. 3.1.26 precedent to P. 6.4.24. By the way, in Vit. 6-J1 on P. 3.1.26 
prescribing the formation of a causal base, Katyayana lays down 
some peculiar uses of the causative, one of which has been already 


12. Cf. G. Cardona, Panini: His Works and Its Traditions, vol. 1, Delhi, 1988, 
§§ 183-201, especially p. 145. 

13. Or the sense of causing deer to delight, i.e., the sense “he causes deer to 
delight, ie., he delights deer” (mrgdan ramayati). 
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attested by Kielhorn, not in the Brahmanical literature, but in the Pali 
canon Suttanipata '*. If we express the meaning “he tells the story of 
Kamsavadha (The Slaying of Kamsa [by Krsna])” (kKamsavadham 
dcaste), we use the causative sentence “he causes [Krsna] to slay 
Kamsa” (kamsam ghdtayati). Similarly if we express the meaning “he 
tells the story of the King’s coming” (rajagamanam dcaste), i.e., the 
meaning “he tells that the King is coming” (rajagacchatity caste), 
we use the phrase “he causes the King to come” (rdjanam Ggamaya- 
ti). And if we express the meaning “he tells the story of deers’ 
delighting [with the intention of causing a listener of his story to see 
deer]” (mrgaramanam dcaste), i.e., the meaning “he tells that deer are 
delighting [so that the listener of his story may see deer in person]” 
(mrga ramanta ity dcaste), only then we use the causative sentence 
“he causes deer to delight” (mrgdn ramayati). 
Vt. 8 and Mbh on it run as follows '*: 


“dréyarthayam ca pravrttau (akhydnat krtas [nic 25] tad dcasta iti, 
krlluk prakrtipraty Gpattih prakrtivac ca karakam [Vt. 6])”. 
dréyarthayam ca pravrttau krdantan nij vaktavyas tad Gcasta ity eta- 
sminn arthe. krlluk prakrtipratydpattih prakrtivac ca karakam bhavatiti. 
mrgaramanam dcaste mrgan ramayatiti. drsyarthdyam iti kimartham. 
yada hi grame mrgaramanam dacaste mrgaramanam dcasta ity eva tada 
bhavatiti. 


And when the undertaking [of utterance by the teller of a story] has 
the motivation that [the listener of his story] will see [personally that 
which becomes the subject of the story], the suffix -i<nic> in the sense 
“he tells that [story] must be laid down|, as an additional rule,] after [a 
compound expressing any story and] ending in a primary suid 
[Then, just as in the case of Vz. 6,] “the primary suffix is elided by 
<luk> '7, the original verbal base is restored '8 and the action- 


14. Cf. F. Kretnorn, “A Peculiar Use of the Causal in Sanskrit and Pali”, in 
K.S. 2(1969), pp. 1012-1013. Cf. also D. ANDERSEN and H. Situ (eds.), The Sutta- 
Nipata, Oxford, 1990, No. 1142, p. 221. 

15. Cf. F. KIELHORN, op. cit., pp. 34-35. 

16. Mrga-ramana- > mrga-ramana-i-. Cf. kamsa-vadha- > kamsa-vadha-i-. 
17. Mrga-ramana-i- > mrga-ram-°-i-. CF. kamsa-vadha-i- > kamsa-vadh-°-i-. 
18. Mrea-ram-°-i- > mrga-ram-i-. Cf. kamsa-vadh-°-i- > kamsa-han-i-. 
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participator is treated as [that of] the original verbal base '° [followed 
by the causal -i<nic>].” [Therefore, if we express the meaning] “he 
tells the story of deers’ delighting [with the intention of causing a listener 
of his story to see deer]”, [we use the phrase] “he causes deer to delight”. 
For what is [the wording] “... has the motivation that ... see ...”? 
Because, when in the village he tells the story of deers’ deliohtine: then 
only [the phrase: | “he tells the story of deers’ delighting” is valid. 

The Pradipa *® on Mbh: drSyarthdydm iti. yaddranyastho 
ramamdanan mrgdn pratipadya vydcaste etasminn avakdsa evamvidha 
mred ramanta iti, tadd pratipddyadarsandartha pravrttir bhavati. yada 
hi grama iti. grdme mrgadndm asambhavan na taddarsanartha 
pravrttih. dréyarthdydm ity etac ca mrgaramanddivisayam eva 
drastavyam. rajdgamanddisu tu drsyarthapravrttyabhdave ’pi nij bha- 
vati. 

On drSyarthadyadm. When, after perceiving deer delighting, a forest- 
dweller says [to someone else]: “In such and such a place, such and 
such a kind of deer are delighting”, then his undertaking [of utterance] 
has as motivation causing [someone else] to see [deer, i.e.,] objects 
which are to be perceived, On yadda hi grdme. Because the deer can’t be 
ina village, his undertaking [of utterance] has not as motivation causing 
[someone else] to see them. And the present additional rule must be 
understood to have as sphere of application only [the compound 
expressing the story of] “deers’ delighting” and the like. In the case of 
[the compound expressing the story of] “King’s coming” and the like, 
on the contrary, the suffix -i<nic> is applied [according to Vt. 6] even 
if the undertaking [of utterance by a teller of the story] is free from 
the motivation that [a listener of the story] will see [personally that 
which becomes the subject of the story]. 

The Uddyota comments: drsyartheti. ik krsyadibhya iti drsih 
sddhuh. ramamdndn mrgan iti. etena mrgaramanasabda dkhete 
ridha ity apdstam. pravrttir bhavatiti. a4khydnavisayety arthah. ity 
etac ceti. prayogdnusdrdd iti bhavah. 


19. The first member is not only separated but also put in the accusative. Mrga- 
ram-i- > mrgan ram-i-. Cf. kamsa-han-i- > kamsam han-i-. 
20. Cf. B.S. BHIKAN Josi et al., op. cit., p. 67. 


On Varttika 3 on Panini-sitra 6.4.24 269 


On drsyartha[yam]. The word drsi-, based on Vi. 8 “ik krsyaGdibhyah 
(*dhatubhyah 1.91)” (after the root krs- etc., the primary suffix -i<ik> 
is introduced) [on P. 3.3.108], is correct. On ramamandn mrgan. By 
this [paraphrase of the compound mrgaramana-|, [the opinion] “the 
word mrgaramana- is conventionally used in the sense of hunting” is 
discarded. On pravrttir bhavati. The sense is: [His undertaking of 
utterance] with reference to the story. On ity etac ca. The intention is: 
According to the actual use. 


IV 


Magha, too, uses not ranj-i- but ra°j-i- as causal base in his 
Sisupalavadha 6. 94. The text runs: 


madhukarais apavadakarair iva smrtibhuvah pathika harina iva, 
kalataya vacasah parivadinisvarajita rajita vasam dyayuh *", 


Enchanted by bees with the melodiousness, surpassing the tone 
of a lute, of the hum, travelers fell into the power of Love, just as, 
charmed by huntsmen with the melodiousness, surpassing the tone of 
a lute, of the jingle, deer fell into the power of a pit. 

Mallinatha comments: madhukaraiti. madhukaraih kartrbhih. 
apavdadam mrgavaficandaya ghantddikutsitavadyam kurvantity apavd- 
dakaré vyddhas tair iva pathika harind iva parivaddinisvarajita 
vindvisesadhvanijayinya. ‘saptabhih parivadini ’ ity amarah. jeh kvipi 
tuk. vacaso gitasya kalataya maddhuryena karanena rajitah. akrstah 
santa ity arthah. rafjer nyantat karmani ktah. ‘rafijer nau mrgara- 
mane’ iti upadhdnakdralopah. ihopamdnamrgasddrsyad aupacarikam 
mrgatvam upameyesu pathikesv astity avirodhah. smrtibhuvah smara- 
sya mrgapatacintavisayatvan mrgagrahanagartadesasya ca vasam 
dyayuh. yathad vyadhaganasaktya garte mrgah patanti tadvan madhu- 
karahumkarakrstah pdnthah smaraparavasyam bhejur ity arthah. 
anekaiveyam upama. 


21. Cf. Pt.S. DApsicua (ed.), Sisupalavadha of Magha with ‘Sarvamkasa’ 
Sanskrit Commentary of Mallindtha, Varanasi, 1986, p. 144. Cf. also Pingala 
6.30;1.831.7;1.3. 
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On [the stanza beginning with] madhukarai[h]. Madhukarair 
“by bees” [denotes, according to P. 1.4.55 and 2.3.18,] “[causal] 
agents” (kartr-). Apavddakardh “those who make a peculiar noise ** 
(apavada-), in other words, [those who] sound a small * musical 
instrument (kutsitavddya-) such as, among others, a bell, in order to 
entice deer away” [means] “huntsmen’(vyddhdh); |so, apavadaka- 
rair iva, i.e.,] tair iva [means] “just as...by them(huntsmen)”. 
Pathika harina iva: Travelers...just as... deer.... Parivadinisvarajita 
“[with...] surpassing the tone of a lute” [means] “[with...] exceeding 
the tone of a specific sort of lute”. Amara 1.8.34 runs: A lute with 
seven strings is [called] a Parivadini **. At the stage where the pri- 
mary suffix -v<kvip> [denoting an agent according to P. 3.4.67] is 
introduced after the root ji- [“to surpass”; dh. 1.993 “ji abhibhave”’], 
the augment -/-<fuk> is [added to the short final of ji- according to P. 
6.1.71] *. Vacasah “of the hum/of the jingle” [means] “of the song 
[of bees]/of the music [of huntsmen]’(gitasya) °°. Kalataya “with the 
melodiousness” [means] “‘with the sweetness”(mddhuryena), [which 
denotes, according to P. 2.3.18,] “an instrument’(karana-). Rajitah 
“caused to delight, i.e., delighted” amounts to the meaning “having 
been attracted, i.e., enchanted/charmed” (Gkrstadh santah). After the 
root ranj- ending in the causal suffix -i<nic>, the past passive partici- 
pial suffix -ta<kta> denoting a direct object [according to P. 3.4.70] is 
introduced [according to P. 3.2.102]. According to Vt. 3 on P. 6.4.24, 
the elision of the penultimate n [of the verbal base ranj- occurs] 7’. In 


22. I do not understand the meaning of apavdda- at all. But MONIER MONIER- 
WILLIAMS’ interpretation “a peculiar noise” and RICHARD SCHMIDT’S interpretation 
“Lockton” seem to be reasonable. Cf. V.S. APTE, op. cit., pt. I. 

23.1 do not understand the meaning of kutsita-, either. The word means “infer- 
jor” [cf. Amara 3.1.54] and so “inferior (in sizey’, i.e., “small’(???). 

24, Cf. A.A. RAMANATHAN (ed.), AmarakoSsa with the Unpublished South Indian 
Commentaries, Madras, pt. 1 1971, pt. IT 1978, pt. HI 1983. 

25. Normally parivddinisvara-as ji- > parivddinisvara-as Ji-v- > 
parivddinisvara-as-ji-v- > parivadinisvara-°-ji-v- > parivddinisvara-ji-° > parivd- 
dinisvara-ji-t-. 

26. Cf. gitafi ca dvividham proktam yantragdtravibhdgatah, yantram sydd 
venuvinddi gdiran tu mukhajam matam. This stanza is cited in R.R. KAnTA DEva 
(ed.), Sabdakalpadurma. pt. Il, Varanasi, 1967, p. 329. 

27. Normally ranj- > ranj-i- > ra°j-i- > rdj-i- > raj-i- > raj-i-ta- > raj-i-i-ta- > 
raj-°-i-ta-. 
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the present case the figurative deer-ness according to similarity to the 
deer as standard of comparison is in the travelers as object of compa- 
rison and thus there is no incompatibility. Smrtibhuvah “of Love/of a 
pit” [means] “of the god of love”(smarasya) 28 and “of a spot set with 
a pit to capture deer’(mrgagrahanagartadeSasya) because the recol- 
lection (cintd-/smrti-) °° that deer fell into [the pit before] is associated 
with the spot (desa-/bhii-). VaSam ayayuh: They fell into the power. 
[In conclusion,] the sense [of the present stanza] is: As deer fall into a 
pit because of the absorption in music 30 of huntsmen, so travelers, 
enchanted by the hum of bees, fell into subjection to Love. The pre- 
sent simile is obviously more than one. 

According to the present Vt., Vallabhadeva, too, justifies Magha’s 
use and translates rajitah into hrtah “carried away, ie., fascinated/ 
captivated” 3, 


V. Conclusion 


The word ramana- is a primary derivative not only of the causal 
base ram-i- but also of the root ram- “to delight” °°. The former 
means “the action of causing to delight” while the latter does “the 
action of delighting”. Therfore the compound mrgaramana- denotes 
not only “the action of causing deer to delight” but also “the action of 
deers’ delighting”. In the former case, the wording mrgaramane is 
construed with nau, in other words, it specializes the meaning of the 
causal suffix -i<nic> and thus Vi. 3 “rafijer nau mrgaramane” means: 
[The elision takes the place of the penultimate n] of the verbal base 
ranj- (‘to dye/delight”] on condition that the causal suffix -i<nic> in 


28. Cf. A.A. RAMANATHAN, op. cit., pt. I, pp. 19-20. 

29. Cf. Amara 1.8.29. 

30. Cf. Amara 1.7.44 and note 26. 

31. Cf. R. CHANDRA Kak and H. SHastri (eds.), Maghabhatta’s Sisupalavadha 
with the Commentary (Sandehavisausadhi) of Vallabhadeva, Delhi, 1990 and E. 
Huutzscu, Magha’s Sisupalavadha, Leipzig, 1926. As far as the present stanza is 
concerned, his translation is based on Vallabhadeva’s commentary. 

32. Ram- > ram-yu- > ram-ana- > ram-ana-. Ram- > ram-i- > raim-i- > ram-i- > 
ram-i-yu- > ram-i-ana- > ram-°-ana- > ram-ana-. 
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the sense of action of causing deer [, not any other living thing,] to 
delight follows immediately [after it]. So the phrase rajayati mrgdn 
means “he causes deer to delight”, which amounts to the implied 
meaning “he enchants/charms deer”. And if “he enchants deer” with 
the intention of enticing them away and of capturing them, the phrase 
will end by implying “he lures/decoys deer [into a trap]” or “he hunts 
deer” **. To this connects, I think, the opinion that the word mrgara- 
mana- is conventionally used in the sense of hunting. 

In the latter case, the wording mrgaramane is construed with 
rafijeh, i.e., it specializes the meaning of the verbal base ranj- and 
thus Vt. 3 means: [The elision takes the place of the penultimate n] of 
the verbal base ranj- in the sense of deers’ delighting [, neither in the 
sense of any other living thing’s delighting, nor in the sense of 
dyeing,] on condition that the causal suffix -i<nic> follows imme- 
diately [after it]. This interpretation as well as the above-mentioned 
one is, I think, valid **. The phrase rajayati mrgdn means “he causes 
deer to delight”, which amounts to the implied meaning “he 
enchants/charms deer”. And if “he enchants deer” with the intention 
of enticing them away and capturing them, the phrase will end by 
implying “he lures/decoys deer [into a trap]” or “he hunts deer”. 

As we have seen above in IV, Vallabhadeva puts rajitdh “caused 
to delight, i.e., delighted” into hrtah “fascinated/captivated” and 
Mallinatha does it into dkrstah santah “having been enchanted/charm- 
ed”. Moreover, the latter sums up the sense of the stanza 6.9 in con- 
clusion as follows: yathéd vyadhaganasaktya garte mrgdh patanti, 
tadvan madhukarahumkarakrstah pdnthadh smarapdravasyam 
bhejur ity arthah (“As deer fall into a pit because of the absorption in 
music of huntsmen, so travelers, enchanted by the hum of bees, fell 
into subjection to Love.” Such is the sense.). The expression vyddha- 
gdndsaktyd corresponds to madhukarahumkdrdkrstah. These facts 
reveal that neither Vallabhadeva nor Mallinatha interprets the com- 
pound mrgaramana- as denoting conventionally dkheta- “hunting/ 
chase” even if the word ramana- is a derivative of the causal base 


33. Cf. G. CARDONA, op. cit., pp. 147-148. 
34. Cf. P. 6.4.91 “vd cittavirdge (iid upadhdyah 89, doso nau 90)”, where citta- 
virdge is construed with dosah, not with nau. 
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ram-i-. If Mallinaitha interpreted the compound mrgaramana- as 
denoting conventionally dkheta- “hunting/chase”, he would under- 
stand the present stanza as follows: Hunted/chased by bees by means 
of the melodiouseness, surpassing the tone of a lute, of the hum, tra- 
velers fell into the power of Love, just as, hunted/chased by huntsmen 
by means of the melodiousness, surpassing the tone of a lute, of the 
jingle, deer fell into the power of a pit; and thus he would not translate 
rajitah into °asaktyd “because of the absorption in [music of hunts- 
men]”. And neither Ar- nor d-krs- nor d-safj- primarily means “to 
hunt/chase”. Therefore Roodbergen is wrong in concluding that “the- 
refore the Sanskrit expression is apdniniya, and M. is wrong in quo- 
ting the V2.”. 


